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IMPORTANCE OF ....  
The Gemara (Menachos 42a) suggests that any mitzvah which 
may be validly performed by a non-Jew, does not warrant a 
brocho, since the words ubumu… ubase rat would not apply if a 
non-Jew may also perform it. Thus, since a Succah may be built 
by a non-Jew, no brocho should be recited even when a Jew 
builds it. The Gemara (ibid 42b) eventually rejects this theory, 
concluding instead that one recites a brocho over a mitzvah when 
his performance completes the mitzvah. Since building a Succah 
or writing Tefillin only prepare the mitzvah, which is later 
performed by dwelling in the Succah or by wearing Tefillin, no 
brocho is recited. Yet, the Yerushalmi (Succah 4:2) states that one 
does recite a brocho - vfux ,uagk u”cet when building a Succah 
for oneself, and vfux ,hhag kg u”cet when building one for 
another. The Sheiltos (vfrcv ,tzu 169) explains that the Torah 
states: lk vag, ,fxv dj – make yourself a Succah (and o,c,fu 
for Tefillin), granting mitzvah status to the preparatory act as well. 
Although we pasken not like the Yerushalmi, and therefore no 
brocho is recited when building a Succah, it would seem that both 
the Bavli and Yerushalmi agree that there is a mitzvah in building 
the Succah, even if they disagree regarding a brocho. The Rema 
(j”ut 624:4) states that the ohesesn (pious) are careful to begin 
the building of a Succah on Motzai Yom Kippur, to go from one 
mitzvah to another. Is there an imperative for one (e.g. a bochur) 
to find someone who is building his Succah on Motzai Yom 
Kippur, and assist him, in order to qualify as one of the ohesesn, 
aside from the Chesed of helping ? The ,reju  ,arsu (j"ut 1:68) 
says yes, provided there is no one else to help. Otherwise, the 
bochur would be better off studying Torah. In fact, if the bochur 
had an opportunity to involve himself in another act of Chesed, he 
should choose rather to assist in the building of a Succah, which is 
also a mitzvah in its own right, in addition to the Chesed.   

QUESTION OF THE WEEK:  
If one is needed to help a Tzadik and a Rasha with the saying of 
Viduy, whom should he help first ?    

ANSWER TO LAST WEEK:  
(Which day of Yomim Noraim is preferable to obtain an Aliyah ?)  
The first day of Rosh HaShanah is preferable because 1) the first 
day is D’Oraisa; 2) ,uumnv kg ihrhcgn iht. However, ihrhcgn iht 
only applies to mitzvos one is obligated in. Since vru,v ,thre is 
not a private obligation, if one has any reason to prefer the 2nd day 
or Yom Kippur, there can be no objection.  

DIN'S CORNER:  
One is permitted to swallow saliva on Yom Kippur as doing so is 
not an act of drinking, but rather an act of swallowing, which even 
the Rabanan did not forbid. (MB 567:13) One should however not 
intentionally produce saliva to alleviate the fast. The Chasam 
Sofer forbade saliva on Yom Kippur night, as it would still have 
the taste of the food recently eaten.  

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 58b) states that one may not say to a 
Baal Teshuvah “Remember your past deeds”,...[or] if someone 
suffers from afflictions, one may not say to him that his evil deeds 
brought them on, as Iyov’s friends had said to him. These hurtful 
remarks would be ohrcs ,tbut. But what is the line at which 
vjfu, ends and vtbut begins ? A woman wrote a letter to another 
woman she saw entering the oncology department of a hospital, in 
poor shape. The writer said that although she did not know her, 
she felt a closeness to her, thinking about the difficult and painful 
treatments that lay before her. She then apologized for what she 
was about to say, and proceeded to describe the clothing of the 
sick woman as being less than what Tznius requires, noting that, as 
she undoubtedly would be pouring out her heart to Hashem for a 
vtupr and seeking ,uhufz for herself at this crucial time, that “we” 
should strengthen “our” commitment to Tznius, covering just a 
little bit more than “we” are used to, and that Hashem should 
finally say “Enough” to all our difficulties and send a vnka vtupr 
to all ktrah hkuj. The letter became somewhat public, generating 
significant criticism. Who appointed this woman as Hashem’s 
messenger ? Aren’t there Tznius observing women with the same 
health problems ? How dare she judge this poor woman ? What 
happened to uk gru ehsm ? Halachically, did this letter transgress 
ohrcs ,tbut ? The Gemara (Berachos 5b) relates that when R’ 
Huna’s 400 barrels of wine soured, he was advised to examine his 
deeds, and Tosafos notes that the advisors hinted to him that he 
had not dealt properly with a sharecropper. a”g Thus, one may 
advise a Baal Yisurin to examine past behavior, and it is even 
permitted to suggest a possible area that could be improved, as 
long as one does not clearly connect the Yisurin with a specific 
misdeed, except possibly by vzhnr. As such, the letter would not 
have been ohrcs ,tbut, as it was clearly written ohna oak, 
opening with warmth and empathy, suggesting an area of 
improvement for the sole purpose of garnering extra ,uhufz at a 
time when the sick woman might be open to it.  

A Lesson Can Be Learned From:  
The Rebbe of Zvhil spent seven long years in a Siberian camp. One 
Shabbos afternoon, the camp commandant summoned him and another 
elderly Jew to his office. The commandant told the Rebbe he could leave 
the camp if he signed the release form. The Rebbe weighed the Pikuach 
Nefesh of remaining in the camp against the Chilul Shabbos of writing, 
and refused to sign, reasoning that he had survived until now, and could 
probably continue to do so. The commandant then made the same offer 
to the other Jew, who also refused. The Rebbe stepped forward and said 
he would sign for the elderly Jew. He explained to the stunned 
commandant that the elderly Jew was in more danger because of his 
age, and therefore, the Rebbe could sign to save him. The commandant 
was sufficiently impressed to allow both to leave without signing. 
P.S. May Hashem grant everyone the wisdom to do what they must in 
order to be vfuz to a year of health, prosperity and happiness.  


