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IMPORTANCE OF ....  
The Mishna (Berachos 45a) states that women, slaves and minor 
children cannot be counted towards a 3-person Zimun, but the 
Gemara (47b) quotes R’ Yehoshua b. Levi’s opinion that even a 
baby in a cradle can be counted as a vragk ;hbx – an addition to 
complete a minyan of 10. The Rosh and Mordechai explain that 
this was the ruling of Rav Hai Gaon, who believed that the 
Shechinah required 10 Jews under h”c lu,c h,asebu, and 9 adults 
plus one baby also equal 10 Jews. The h,asebu Drasha (Megilah 
23b) applies the word vsg referring to the 10 Meraglim to the 
phrase vsgv lu,n ukscv, referring to Korach, and then using the 
word lu, found in both ukscv and h,asebu to require 10 for all 
sacred matters (vause,ahse etc..). If the number 10 is derived 
originally from the Meraglim, who were all adult, where did the 
“exception” to allow a minor come from ? The Nezer HaKodesh 
(7) cites the Rosh at the end of Pesachim, who responds to the 
question of why we only count 49 days of Sefirah, when the 
Posuk clearly states: ouh ohanj urpx, - count 50 days. The Rosh 
states that the Posuk considers 50 to have been reached when one 
approaches it, i.e. after 49. The same is true regarding Malkus, 
where the Posuk says ubfh ohgcrt and only 39 are actually meted 
out. Here too, the vsg of 10 is approached once there are 9 adults, 
and to satisfy the Shechinah, even a minor can be used as the 10th. 
The Rambam (vkhp, 8:4-5) rules clearly that 10 adults are 
required for vauseca ohrcs, but the Shulchan Aruch (j”ut 55:4) 
and Rema acknowledge the view that permits a iye as the 10th, 
and the Rema adds that one may be lenient ejsv ,gac. However, 
the leniency extends only to the use of 1 minor, and the Chakrei 
Halachos (p. 144) ruled that one should not encourage formation 
of a “minyan” of minors, such as in a classroom, and one may 
certainly not answer to a Kadish or Kedusha that they say. 

QUESTION OF THE WEEK:  
When would there be no need to take out a second Sefer Torah to 
continue if a mistake was found in the first Sefer, even if the 
mistake was in the first three Pesukim of the Parsha ? 

ANSWER TO LAST WEEK:  
(Would vrrjc lpvnv hbg apply to a girl who is engaged ?)    
The Nediv Lev (n”uj 237:52) notes that where the owner of the 
vrrj agrees to give the cake to the second person, he is not 
characterized as a Rasha. Therefore, if A sends B as a Shliach for 
Kidushin, if the girl refuses, B may take her for himself. 
However, where she is already a Meshudeches (engaged), and B 
works hard to lure her away, any subsequent acquiescence would 
not absolve him of being labeled a Rasha, even if he pays a xbe.  

DIN'S CORNER:  
If one sends a Shliach to be rxun (betray) Jewish money or lives, 
the sender is chhj if the Shliach is known as a rxun. (Rema  n”uj 
388:15).  However, the SHaCH and Ketzos disagree, arguing that 
vrhcg rcsk jhka iht is a cu,fv ,rhzd and the sender is Potur. 

DID YOU KNOW THAT ....   

The Mishna (Gittin 32a) states that if a man sent a Shliach to 
deliver a Get to his wife, and then sent a second Shliach to nullify 
delivery of the Get, the nullification is valid. The Gemara 
discusses what exactly is nullified and how it works, suggesting 
that it may depend on whether a second instruction can nullify an 
earlier instruction - rucs kycnu rucs h,t, which is the subject of a 
Machlokes between R’ Yochanan and Reish Lakish. The Shevet 
HaLevi (3:197) opines that perhaps no nullification takes place at 
all, and the instructions received by the second Shliach are not 
intended to be kycn the agency of the first Shliach, but rather to 
notify him of a change to his earlier instruction, characterizing 
the notification as a ;ue vagn – an act that could be performed by 
a monkey, which would not require an official designation of the 
second agent as an actual Shliach. The same theory could be 
applied to explain the ruling of the Rema (s”uh 305:10) based on a 
Rivash (131) who arguably derived from vsp, vsp lt that one 
may not redeem one’s son (Pidyan HaBen) through a Shliach. All 
the Poskim have a problem with this opinion, especially since the 
original Pidyon was collected from the first-borns by Moshe, who 
then gave the money to Aharon and his sons. However, the 
Chasam Sofer (s”uh 297) distinguishes between a man who sends 
money with a Shliach to betroth a wife and one who sends money 
to a Kohen with a Shliach to redeem his son. In the case of 
betrothal the Shliach must say something (..’ufu ,asuen ,t hrv) 
which is an integral part of the betrothal formula, even if the 
woman knows what the money is for, because the Shliach is in 
place of the betrother. In the case of Pidyan HaBen, on the other 
hand, as long as the Kohen is aware that he will be receiving 
money for the Pidyon, nothing need be said, and delivery of the 
money can be a ;ue vagn. This may be what Moshe had done. 
However, if one wanted another to perform the Pidyan HaBen in 
his stead, he would have to make him a Shliach.  

A Lesson Can Be Learned From:  
The Rav of Ostila had to marry off his daughter but had no money. He 
decided to seek assistance from the various Jewish communities in 
Galicia, starting with Premishlan, where he met the Rebbe - R’ Meir of 
Premishlan. The Rebbe asked him who he was and he said “I am the son 
of the Rav of Ostila”. The Rebbe responded with annoyance “ben 
Yitzhor, ben Kehas, ben Levi …, but who are you ?” The Rav admitted 
that he was the current Rav, and explained that he was trying to collect 
funds to marry off his daughter. The Rebbe mumbled to himself, “Meir 
hut gelt ? Meir hut nisht kein gelt ! Der Poritz hut gelt !” and urged the 
Rav to travel immediately to the neighboring village. The Rav said he 
would like to daven Mincha first with the Rebbe but R’ Meir said “No ! 
No ! You must leave now !”. Mystified, the Rav had no choice but to 
daven Mincha on the wagon as he traveled to the village.  Upon arriving, 
the Rav’s assistant heard that the local Poritz’s wife was undergoing a 
difficult labor, and he told the Poritz that an important Rav had arrived 
in the village who would daven for her, if he was promised a certain 
amount of money. The Poritz readily agreed, and the Rav davened 
Maariv. Even before he finished, the woman gave birth and all was well. 
The Rav then understood why R’ Meir had sent him away so quickly.  

P.S. Sholosh Seudos sponsored by the Cohnen family.  


