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IMPORTANCE OF ....  
The Gemara (Menachos 10a) derives from ,tyjv ,ru, ,tz that 
one who is ,tyj ,ru,c exug is deemed as if he actually brought a 
Korban Chatas. The Meforshim ask, since the Gemara also states 
that one who studies Torah is considered as if he offered several 
different Korbanos, why was there not a similar derivation for 
Korban Olah from the Posuk: vkugv ,ru, ,tz which came earlier 
in the Parsha ? R' Shlomo Kluger asks why the Gemara uses an 
expression of ,tyj ,ru,c exugv kf rather than snukv kf. He cites 
the Taz (j"ut 47a) who explains that we say a brocho every 
morning of vru, hrcsc euxgk because euxgk implies that one must 
work hard in studying Torah. As such, if one studies diligently 
about a Korban Chatas, understanding how the animal is offered 
instead of the sinner himself, he will have fulfilled that which the 
Korban intended and will be rightly deemed to have offered it. 
However, the Midrash (VaYikra 7:3) states that a Korban Olah is 
brought to atone for ckv ruvrv (thoughts of the heart). As such, it 
should be expected that engaging in thoughts regarding the 
Korban would adequately atone for sins of thought. The Chidush 
of the Posuk is therefore to introduce Chatas, where a physical sin 
requiring a Chatas can also be atoned for with thoughts of Torah. 
Why then is the Olah totally consumed, unlike Chatas which is 
partially eaten ? The Gemara (Yoma 29a) states that vrhcg hruvrv 
(sinful thoughts) are worse than sins and the Meforshim explain 
that one rationalizes, saying it was only a thought and no sin was 
committed. For this reason, the Olah is totally burned to 
emphasize the seriousness of sinful thought, whereas a Chatas is 
only partially burned to indicate its expiatory purpose. 

QUESTION OF THE WEEK:  
If one is attending a gathering (e.g. a Simcha, Melave Malka etc..) 
and the only available seat is among those one suspects will be 
speaking Lashon HoRa, may one sit down with them ? 

ANSWER TO LAST WEEK:  
(May one repeat Lashon HoRa that was published in a newspaper ?)  
One is permitted to repeat Lashon HoRa that was published in a 
newspaper as long as the following conditions are met: 1) One 
may not assume that what he is repeating is true; 2) One may not 
repeat the Lashon HoRa to someone whom one suspects will 
believe it is true; 3) One may not intend to “spread” the Lashon 
HoRa; 4) One may not embellish the Lashon HoRa.   

DIN'S CORNER:  
There is an Issur to smell Chometz, even if it belongs to a Goy. 
Even those who hold that a Goy’s Chometz is not vtbvc ruxt, 
especially where the Chometz’s normal use is as food and not to 
be smelled, nevertheless, for fear that smelling may lead to eating, 
all would agree that it is prohibited. Smelling warm bread would 
cause further complication as it might require a vfrc. (See Sdei 
Chemed ‘t:vmnu .nj ,frgn) 

DID YOU KNOW THAT ....   
The Shulchan Aruch (j”ut 568:1) states that if one ate by mistake 
on a Taanis Tzibur, he must nevertheless complete the fast, and 
refrain from food and drink the rest of the day. That is clearly not 
what the Bechorim do on Erev Pesach, where the minhag has 
developed to make a Seudas Siyum or other form of Seudas 
Mitzvah for the first-born to attend, and thereby excuse 
themselves from the Taanis Bechorim. In Mikrai Kodesh (jxp 
2:22) R’ Tzvi Pesach Frank notes the Magen Avrohom (568) who 
says that for a c”vc fast or a fast during Aseres Yemai Teshuvah, if 
one encounters a Seudas Mitzvah, one may partake, and need not 
complete the fast or fast another day instead. Since the Taanis 
Bechorim is likewise “only” a minhag, it may also adopt that 
leniency, and one need not continue the fast after the Seudas 
Mitzvah.  A rationale to distinguish between such fast days and an 
“official” Taanis Tzibur may be based on the Chidushei 
HaGRaCH on Shas (200) who says there are 2 elements to a fast – 
the obligation of a person to fast, and the fact that the day itself is 
designated a fast day. The latter would apply easily to all days that 
are “officially” a Taanis Tzibur, but not necessarily to those days 
adopted unilaterally by a person to fast voluntarily, such as c”vc 
or a fast adopted during the Yemai Teshuvah. As such, where one 
partakes of a Seudas Mitzvah on one of those days, he has 
terminated the trcd (personal) element of the fast by eating, and 
there is no tmpj (object) element associated with the day itself 
that would obligate him to complete the day with a fast. However, 
on a Taanis Tzibur, where the tmpj element exists, the fast must 
still be completed after interruption by a Seudas Mitzvah. 
Therefore, the Bechorim, once they break their fast, need not 
complete the day.     

A Lesson Can Be Learned From:  
A Talmid of the Chofetz Chaim noticed that whenever the Chofetz Chaim 
wanted to chase away a fly or some other pest, he would hold onto a 
handkerchief or the corner of his Talis Katan and wave it to shoo away 
the pest. He also never touched his face with his hands. The Talmid did 
not question this behavior but for many years, he wondered what was 
behind it. After all, one’s face is a naturally-exposed part of one’s body 
and one need not wash one’s hands after touching one’s face like one 
should after touching certain covered areas of the body. The Talmid 
understood after reading about the time when the Chofetz Chaim fled 
with his yeshiva from Poland into Russia, and when they entered a Shul 
to daven Mincha, R’ Leib, the Chofetz Chaim’s son went to wash his 
hands, as the Shulchan Aruch requires, but the Chofetz Chaim did not. 
When R’ Leib later asked his father why he did not wash his hands, the 
Chofetz Chaim replied “I guard my hands at all times”. Not only did the 
Chofetz Chaim guard his tongue and ears, and we know that he guarded 
his eyes from the disturbing images of Chilul Shabbos that were 
prevalent in Russia, he was careful to make sure that his hands remained 
Tahor as well ! 

P.S. Sholosh Seudos sponsored by the Sternberg family.    


