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IMPORTANCE OF ....  

The Gemara (Rosh HaShanah 16b) states that four things cause a 
negative decree against a person to be torn up - giving Tzedaka; 
crying out; changing one’s name; and changing one’s behavior. 
Some add, changing one’s location. The Teshuvos HaRosh 
(17:12) commented on a Get where the husband, embarrassed by 
his father’s conversion to Islam, changed his father’s name, 
calling himself Yosef ben Shmuel instead of Yosef ben Shimon 
(which was the father’s real name). The Rosh noted that even if a 
person could change his own name (with 30 days of use), he 
could certainly not change his father’s name that way. Some 
Meforshim focus on the Rosh’s phrase “even if a person could 
change his own name”, suggesting that the Rosh was not sure if a 
person could even do that. As the Gemara’s source was from 
Sarah, who was unable to bear children as Sarai, the Meforshim 
suggest that the Rosh may have felt that one cannot derive a name 
change effect from Sarah’s change, which was mandated in the 
Posuk. The Beis Ephraim (95) states that even if one cannot 
change a father’s name, still, a city’s name, also an integral part 
of a Get, can be changed, as the Torah describes the city of Bais 
Ail, noting that vbuatrk rhgv oa zuk okutu – its original name was 
Luz. However, Teshuvos Yehudah Yaaleh (n”uj 2:107) points out 
that the Posuk repeats again: k-t ,hc thv ,,, vzuk cegh tchu, which 
may very well imply that instead of being a change, the name 
Beis Ail was added as a second name to Luz, thus deflecting the 
Beis Ephraim’s proof that a city’s name can be changed. The 
Noda BiYehuda (z”gvt 1:88) notes that just as a person can 
change his own name with 30 days constant use, so too, the 
residents of a city are also free to change the name of their city in 
similar fashion, provided signs are hung and/or people speak of it. 
However, all mention of changing a name presumes that the 
original name was forgotten, or otherwise not known. One cannot 
simply replace one’s name because he doesn’t like it.    

QUESTION OF THE WEEK:  
Is it permitted on Shabbos to select a “bad” person from among 
the “good” ones ?  

ANSWER TO LAST WEEK:  
(When would a Shliach Tzibur’s approval require less than unanimity ?)  
The Mishna Berurah (53:62) states that if most of the Tzibur 
wants a certain Shliach Tzibur, and the idolatrous governor 
campaigns for him and wins over those opposed to him, the 
Shliach Tzibur may not be accepted, as the governor’s 
involvement makes him unacceptable.   

DIN'S CORNER:  
When a ohna trh says Birchas HaMazon over a cup of wine, he 
should be wearing a hat and jacket; without wine he should at 
least wear a hat. He should receive the cup of wine with both 
hands, and then retain it in his right hand only, lest it be seen as a 
burden. He should not use the left hand again to touch the cup, 
except to perhaps support his right hand from underneath. (MB 
183:11-13) 

DID YOU KNOW THAT ....   

The Gemara (Berachos 54b) discusses the obligation to express 
gratitude to Hashem - ,usuvk ohfhrm vgcrt, when one emerges 
from “danger”, listing events such as an illness, incarceration, 
sea-travel or crossing a wilderness. The Be’er Heitev (119:1) 
notes that even if one had experienced all four events, he says 
only one Birchas HaGomel, and the Mishna Berurah (ibid) states 
that the brocho is only said after one has emerged entirely from 
the threatening situation. The Netziv (He’emak Davar) writes on 
the Posuk: oa cau k-t ,hc vkg oue that from here we can derive 
that if one experienced a salvation that obligates him in a brocho, 
but before he had a chance to say the brocho he found himself in 
another difficult situation, he is not to recite the brocho until he 
emerges from this new vrm. However, the MaHarsham (Daas 
Torah 119:1) cites a Teshuvah from the Kol Ben Levi (1) which 
says that if one was sick, and when he recovered, he was g”k 
sitting Shiva, he should nevertheless say Birchas HaGomel with a 
minyan, but not get an Aliyah. Apparently, according to this 
opinion, one need not be free of misfortune in order to recite 
Birchas HaGomel for an earlier problem. Their Machlokes would 
seem to depend on the nature of Birchas HaGomel. If it is a 
Birchas Hoda’ah (giving thanks to Hashem), the current 
circumstances should not matter, and the brocho should be said 
immediately, as the Kol Ben Levi stated. If however, Birchas 
HaGomel is a Birchas Shevach (praising Hashem) it may seem a 
bit peculiar (though warranted) to be issuing praise for an earlier 
salvation that may be dwarfed by one’s current difficulties. The 
Shulchan Aruch (j”ut 119:5) seems to treat Birchas HaGomel as 
a Birchas Shevach, allowing one candidate to be tmuh with the 
brocho of another, and even allowing one who had no connection 
with the vguah to say a brocho: cuy kf lknda (BH) to which the 
candidate responds int. A brocho by one who did not participate 
in the vguah could only be a Birchas Shevach. Why then does the 
Shulchan Aruch not impose the Netziv’s condition, restricting 
Birchas HaGomel to moments when one is “trouble-free” ? It 
may be that although the character of the brocho is one of 
Shevach (,ucuy ohchhjk knudv), the fact remains that the brocho 
was instituted to fulfill: ,usuvk ohfhrm vgcrt – expressing 
gratitude (cuy kf hbknda). Even in difficult times, when one is not 
in a praising mood, one must nevertheless express gratitude.   

A Lesson Can Be Learned From:  
Shortly after World War II, two young friends who had survived the war 
ended up in Switzerland. When they both received draft notices to 
appear before the Swiss army for examination, they asked the Brisker 
Rav for a brocho that they not be inducted. The Brisker Rav asked why 
they did not want to join the army. One replied that he wanted to go to 
Eretz Yisroel and learn Torah all day, like Eretz Yisroel Jews. The other 
replied that he wanted to work, and study Torah at night, as was 
customary among European Jews. The Brisker Rav gave them both a 
brocho. The first one was exempted from the draft, moved to Eretz 
Yisroel and became a Rosh Yeshiva. The second one was drafted, and 
k”jr Torah study never materialized as a factor in his life.  

P.S . Sholosh Seudos sponsored by the Tyberg family.     


