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IMPORTANCE OF ....  

The Mishna (Kidushin 41a) states that a man can betroth a woman 
himself, or thru an agent; a woman can accept betrothal from a 
man herself, or thru her agent. The Gemara asks why the Mishna 
bothered to mention that the man and woman can effect betrothal 
personally. It seems obvious, especially if it can be done thru an 
agent, that they can betroth themselves. The Gemara answers that 
it is always better for one to perform a mitzvah personally, rather 
than thru an agent. However, the Gemara suggests that it may 
even be prohibited to betroth thru an agent, in light of Rav’s 
dictum that it is forbidden for a man to betroth a woman before he 
has seen her, to avoid the possibility that he may be repulsed by 
her. As such, urging that one perform a mitzvah oneself would 
seem only to apply to the Mishna’s statement that a woman may 
accept betrothal herself, but not to the man, who must effect 
betrothal himself if he has not seen her yet. Are we not concerned 
that the woman too may be repulsed, if she accepts betrothal thru 
an agent ? Reish Lakish answers that a popular expression among 
women voiced the sentiment that [almost] any husband is better 
than being alone. However, if indeed betrothing sight unseen is 
forbidden, how could Avrohom and/or Yitzchok allow Eliezer to 
betroth a wife for Yitzchok without Yitzchok having seen her ? It 
appears that Eliezer may have performed betrothal, as the Mishna 
(Kallah 1:1) states that Birchas Chasanim is derived from the 
brocho of Rivka’s family: ‘ufu hhv ,t ubh,ujt …. vecr ,t ufrchu, 
and Eliezer took ten camels with 10 men so as to have 10 men 
present for the brocho (Daas Zekainim). But was not Eliezer a 
slave ? MaHaril Diskin suggests that Avrohom conditionally 
freed Eliezer to betroth a woman, to be effective only at the 
moment of betrothal. One could therefore conclude that Eliezer’s 
betrothal act was also conditional, to be effective when Yitzchok 
saw Rivka. As such, when Yitzchok and Rivka did see each other, 
Rivka covered her head with a veil (but not earlier) as betrothed 
women are also bidden to cover their hair (see MB 75:11).  

QUESTION OF THE WEEK:  
How could something become Muktza on Friday, long before 
anyone was ,ca kcen   ? 

ANSWER TO LAST WEEK:  
(How could one be half-Gadol and half-Katan  ?)  
A 12-year old slave is obligated in mitzvos like a woman, and is 
therefore deemed an adult at the age of 12, like a woman. If he is 
owned by 2 partners and one frees half of him, that free half is 
now a Katan until age 13, while the enslaved half is already adult.   

DIN'S CORNER:  
One is required to say Krias Shema with concentration and fear. 
The fear should be experienced by imagining a willingness to 
accept Hashem’s sovereignty and to die ‘s ause kg. The recitation 
of Krias Shema should not be hurried but rather with deliberation, 
separating words and pausing between concepts like one who 
reads a letter from the king. (MB 61:3-4)  

DID YOU KNOW THAT ....   

The Gemara (Megilah 17a) asks why the Torah bothered to count 
the years of Yishmael (ktgnah hhj hba vktu) who was generally 
deemed a Rasha, and the Gemara answers that it was done to 
assist in the calculation of Yaakov’s age, to determine how long 
Yaakov spent in the yeshiva of Shem & Ever (14 years). The 
Gemara thus proves that ct sucfn ,”, kusd - the mitzvah of 
Talmud Torah supersedes the mitzvah of Kibud Av, since Yaakov 
delayed 14 years while learning, before going on to Charan to 
obey Yitzchok’s instruction. The Meforshim ask how is Talmud 
Torah greater, since the rule regarding one who is engaged in 
Talmud Torah is that he must stop studying in order to perform 
any other mitzvah which cannot be performed by someone else 
(Moed Katan 9b). If so, the mitzvah of Kibud Av is no different, 
and one would have to stop Talmud Torah to perform an act of 
Kibud Av if no one else were available. The Gemara (Kidushin 
32a) states that if one’s father asks him for a drink of water, and 
at the same time another mitzvah briefly presents itself, he should 
forgo Kibud Av and do the other mitzvah, since both he and his 
father are obligated in mitzvos. The Minchas Asher suggests that a 
father is concerned over his son’s spiritual welfare and 
development in Torah study. As such, every Kibud Av request 
that takes the son away from Talmud Torah should be deemed a 
request that can be performed by another (because that is what the 
father really wants), leaving the son free to continue studying. 
Furthermore, there is a second element in the mitzvah of Talmud 
Torah that could never be overruled by Kibud Av, which is the 
goal of learning vkuf vru,v kf and becoming a Talmid Chochom 
(see Igros Moshe s”uh 2:110). The Gemara (Bava Metzia 30b) 
derives from iuhct lc ‘hvh tk hf xpt that one who is involved in 
returning a lost object is not obligated to incur an expense greater 
than its value, in order to do so. The Bad Kodesh (3:6) adds that 
this concept may be used to exempt one to whom Torah study is 
very dear, from Hashovas Aveidah, since the lost object could 
never be worth more than the loss of study time. Since Kibud Av 
is ct kan (using the father’s funds), a son might not need to 
sacrifice an opportunity to become a Talmid Chochom to fulfill it.   

A Lesson Can Be Learned From:  
A married couple saw their marriage deteriorating and although they 
knew they were headed for divorce, it took them several years to reach 
the point where they were sitting in Beis Din watching a Get being 
written for them. When the Sofer finally finished, the husband rose to 
pick up the Get and hand it to the wife. As he reached for it, he knocked 
over a cup of coffee which spilled across the newly written Get, erasing 
much of the writing. The Get was not usable and a new one would have 
to be written. The wife was visibly disturbed, and she announced that to 
her, this was a sign from Shomayim that she should not get divorced, 
and so, she no longer wished to go forward with the Get. The husband 
felt the same way. Despite private misgivings about whether this 
constituted aujhb, the Beis Din wished them well and cancelled the Get.  

P.S . Sholosh Seudos sponsored by the Petlin and Sorscher families. 
Mazel Tov to the Sorscher family upon the Bar-Mitzvah of their son Ovadia. May 
they enjoy much Nachas from him and his siblings.     


