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IMPORTANCE OF ....  
The Mishna (Shabbos 93b) cites the opinion of R' Shimon that 
carrying a corpse out of the house to the Reshus HaRabim during 
Shabbos is a Melachah for which one is not liable because it is a 
vpudk vfhrm vbhta vftkn - i.e. it was not done to accomplish 
transfer of the corpse into the Reshus HaRabim but merely to 
remove it from the house. The Melachah of vtmuv requires an act 
similar to what was done in the Mishkan, and for a similar, 
positive purpose. R' Yehudah disagrees, characterizing the 
fulfillment of any creative purpose - even removal, as sufficient, 
and therefore subject to ruxht. The MaHarsha (Bava Basra 119a) 
notes that the same Machlokes would apply to the act of the 
aauen (Tzelafchad ?), where his act of Chilul Shabbos, gathering 
wood,  was not done with the intent to accomplish its result, i.e. a 
collection of wood, but rather with the intent to discover which 
form of execution a Mechalel Shabbos deserved or to demonstrate 
that one will be punished for Chilul Shabbos. The Torah L'Shmah 
(123) used this MaHarsha to rule in a case where a traveling man 
found himself in a room for wayfarers over Shabbos. Soon after 
he settled in, a group of ruffians entered the room, intending to 
stay the night. The Jew recognized these men as serious Jew-
haters and feared that they would throw him out into the cold, or 
worse, if they discovered that he was a Jew. He therefore took a 
candle and lit it, to create the presumption that he was not a Jew. 
Since he did not light it for its light, but rather to create a 
presumption that he was not Jewish, the act of lighting itself was 
a vpudk vfhrm vbhta vftkn. Was he liable ? The Torah L'Shmah 
concluded that he was, certainly, according to R’ Yehudah. Even 
according to R' Shimon, who would find such an act to be ruyp, 
yet, since it is still forbidden Rabbinically, he must take upon 
himself some form of atonement for it.   

QUESTION OF THE WEEK:  
Which brocho is one tmuh if he thinks it in his mind/heart without 
actually saying it, under no special or unusual circumstances ?          

ANSWER TO LAST WEEK:   
(Should one recite ubhhjva over a new pair of eyeglasses ?)  
In HaMaor (Nisan-Iyar 5769, p.70), R’ Tzvi Rosenthal rules not 
to say ubhhjva because eyeglasses are something that one would 
prefer not to have to wear.      

DIN'S CORNER:  
A lender may not demand repayment of a loan if he knows that 
the borrower does not have the money. The lender may not even 
appear within the borrower’s line of vision at such a time. The 
borrower is also obligated to pay on demand if he has the funds, 
and may not push the lender off. The borrower may also not put 
the loan at risk by frivolous spending, jeopardizing his ability to 
repay. If a borrower is known to do this, a lender may refuse to 
lend to him, and thus avoid the prohibition on demanding. (Kitzur 
Shulchan Aruch 179).   

DID YOU KNOW THAT ....   
The Gemara (Shabbos 89a) says that when Moshe arrived before 
Hashem to receive the Torah, he was silent. Hashem said to him: 
lrhgc ouka iht hfu - do they not say ofhkg ouka in your city ? 
Moshe then wished Hashem: ‘s jf tb ksdh v,gu  - that Hashem’s 
strength shall grow. The Mishna (Berachos 54a) says that the 
Chachomim established: oac urhcj ouka ,t kutak - that Jews 
should greet each other with Hashem’s name, as Boaz did when 
he said ofng ‘s. The Gemara does not say who made this 
Takanah. According to the Midrash (Rus 4:5), it was Boaz and 
his Beis Din that did so. The Rashash says (Bava Kamma 82a) 
that another Takanah mentioned earlier in the same Mishna was 
instituted by Ezra, so this one probably was as well. Others claim 
it was the Chashmonaim. However, all agree that the reason for 
the Takanah was to put Hashem’s name back into people’s 
mouths, particularly during those periods when the idolaters were 
bent on its extinction. As such, the greeting ofhkg ouka was 
coined, since ouka is also one of Hashem’s names, as the 
Rambam says: v”cev ka uh,unan vutag ouka ,kna hpk (see ,ufrc 
a”nvhp 9:7). The Kesef Mishna (gna ,thre 3:5) asks, why then 
does the Rambam not list ouka as one of Hashem’s names that 
may not be erased ? In fact, the Gemara (Shabbos 10b) says that 
one may not greet another with ofhkg ouka in the bathhouse, 
because  ouka is one of Hashem’s  names. The Rambam does not 
record this halacha either. Why not ? A suggestion is offered by 
ktrahc ,ube,v that those who made the original greeting Takanah 
only wanted to include Hashem’s name in it for those dark 
periods of Shmad where it would be necessary. Saying Hashem’s 
name all day in better times would not be respectful. However, so 
as not to be kycn the minhag started by Boaz, who used 
Hashem’s name, they decided to make ouka one of Hashem’s 
names, incorporating it within an already accepted peace 
greeting, as implied by the Rambam: “uh,unan vutag”. As a 
“man-made” name of Hashem, the Rambam saw no reason to 
disallow use of ofhkg ouka in the bathhouse.   

A Lesson Can Be Learned From:  
Rav Meir Arik once met the Imrei Emes (of Gur) in Vienna, and cited for 
him the Gemara (Yoma 71a) which states that if one wishes to fulfill the 
mitzvah of Nisuch HaYayin on the Mizbeyach today, he may do so by 
providing Talmidei Chachomim with wine. Rav Arik asked the Rebbe 
why the Gemara introduced this new form of fulfillment for Nisuch 
HaYayin instead of that which the Gemara (Menachos 110a) states, that 
one who studies the laws of a Korban is deemed as if he had offered the 
Korban on the Mizbeyach. Would not studying the laws of Nesachim be 
sufficient ? The Rebbe replied that the Gemara which established the 
equality between offering a Korban and studying its laws derives from: 
ohnkav jczku ohtukhnku oatku ,tyjku vjbnku vkugk vru,v ,tz  
and ohfxb is not listed in that Posuk. For that reason, today, one cannot 
fulfill the equivalence of Nesachim through study, but only by providing 
wine to Talmidei Chachomim.   

P.S. Shalosh Seudos sponsored this week by the Sternberg family.  


