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IMPORTANCE OF ....  

The Shulchan Aruch (j”ut 625:1) begins Hilchos Succah with the 
Pesukim: ..  h,cauv ,ufuxc hf …uca, ,ufuxc, going on to describe 
the mitzvah as commemorative of the sucfv hbbg which Hashem 
provided to shield Bnei Yisroel from the rain and the heat. a"g 
This is based on a similar presentation in the Tur, who adds the 
elements of ofh,urus ugsh ignk and ohrmn ,thmhk rfz (both of 
which the Mechaber left out).  The Acharonim note that this is 
not the typical format used by the Mechaber, to bring Pesukim 
and explanations. The Bach asks the same question of the Tur, 
and answers that since the Posuk stated: ofh,urus ugsh ignk, 
apparently the Tur held that one cannot fulfill the mitzvah unless 
one knows why he is doing it. However, the Beis Yosef held that 
one must focus only on the phenomenon of the sucfv hbbg in order 
to fulfill the mitzvah, which is why he left out any reference to 
ohrmn ,thmh in the Shulchan Aruch. If however, the Kavanah is a 
stated integral part of the mitzvah, why did the Mechaber not add 
a Halacha: “…u,chahc iuufh” as he did in Hilchos Tzitzis (j”ut 
8:8) and Hilchos Tefillin (j”ut 25:5) ? Though the same question 
could also be asked of the Tur, possibly, since the Tur adds the 
reference to ofh,urus ugsh ignk, the simple meaning already 
indicates that “knowing” is necessary. The Lubavitcher Rebbe 
ZTL suggests that the Mechaber’s reference to the sucfv hbbg was 
not intended as a “reason” for the mitzvah of Succah, but rather as 
a definition. He cites the Shulchan Aruch HaRav who defines the 
purpose of the sucfv hbbg as providing shade (km) to protect Bnei 
Yisroel from the elements. Thus, the Mechaber holds that the 
reference to sucfv hbbg establishes a critical factor in the building 
of a Succah or the designation of a structure previously built for 
another purpose, as a Succah, which is that it must be to provide 
shade, but no specific Kavanah when performing the mitzvah, 
other than vumn oak, would necessarily be required.                           

QUESTION OF THE WEEK:  
If one mistakenly davened a Shabbos Shemona Esrei on Yom Tov, 
but said Yaaleh V’Yavo for the Yom Tov, was he tmuh ?    

ANSWER TO LAST WEEK:  
(Why say SheHechianu twice for Shofar, but once for Esrog/Lulav ?)  
The Meforshim explain that although the mitzvah of “taking” an 
Esrog and Lulav must occur on the first day of Succos, the 
SheHechianu made over Esrog and Lulav really belongs to the 
moment when the Arba Minim were assembled, prior to the 
“taking”, which only occurs the first time. It is only by convention 
that we are accustomed to saying SheHechianu at the time of 
vkhyb. However, once said, it is no longer a SheHechianu object.  

DIN'S CORNER:  
If one is afraid to sleep in the Succah because he is afraid of 
certain people in the neighborhood, according to the Rema, he 
may also not eat in that Succah, as a Succah has to be usable for 
both eating and sleeping. However, whether a Succah is in a 
dangerous place is to be measured not by the individual but by the 
general populace of the area. (Teshuvos V’Hanhagos 2:306:5)  

DID YOU KNOW THAT ....   

The Mishna (Shabbos 104b) states that ruyp c,f hcd kg c,f – if 
one writes letters (on Shabbos) over letters that have already been 
written, he is Potur, because the “retracing” is not considered 
writing. The same is true regarding a Get that was not written 
vnak, where one sought to validate it by passing a pen over the 
words again vnak. The Rambam (ihaurhd 3:4) rules that the second 
writing is not a c,f, and the Get remains invalid, but Tosafos 
(Gittin 19a) suggests that if the second writing fixes something 
(such as the vnak tka defect), it might be considered a c,f. All 
would agree, however, that where one blotches the underlying 
writing, that it is not considered a c,f, though it might be deemed 
ejun (erasing) for Shabbos purposes. Would the same parameters 
apply to gege ,cu,f – tattoos, where one placed a tattoo over an 
existing one ? The B’Tzeil HaChochmah (5:82) suggests that the 
rule of ruyp c,f hcd kg c,f would also apply, and certainly where 
there is no iueh, (improvement), such as where the original tattoo 
is being obliterated. However, the Minchas Chinuch (32) states 
that if one erases a tattoo on Shabbos, he is chhj (according to the 
Rambam) because a tattoo is inappropriate for Jews (as it is an 
idolatrous practice) to have on their bodies. The Minchas Soless 
notes that this is because one is unable to do a complete Teshuvah 
on his sin of gege ,cu,f when the tattoo is still on him. Yet, this 
would seem to apply only where someone did it to himself, or had 
it done. Where, however, tattoos were forced upon him, such as 
by the Nazis u”ah, there would be no imperative to remove them. 
The ohengnn ,”ua (1:27) adds that there is no reason for women 
to exert themselves to remove the Nazi tattoo, as it is a badge of 
honor, testimony to the failed attempt of the Nazis to desecrate 
our nation, and a sign of oueh uhscg os hf ung ohud ubhbrv – that 
Hashem will avenge the blood of His servants, shed by the 
nations of the world.   

A Lesson Can Be Learned From:  
Every year the Baal Shem Tov would choose an Esrog which matched 
his high level of spirituality. He would search far and wide until he would 
find that perfect (for him) Esrog. One year, he had a very difficult time 
finding “it”, and as Yom Tov neared, he dreamed that “his” Esrog was to 
be found with a Jew in Constantinople. The BESHT immediately set out 
for Constantinople and, arriving at the Jew’s home, asked to see his 
Esrog. The BESHT sensed a strong connection to the Esrog and offered 
the Jew a sizable sum of money for it. The Jew refused to sell it, but he 
invited the Tzadik to stay with him over Succos, and use it. So, the 
BESHT spent Yom Tov with the Jew and the Esrog. At the conclusion of 
Yom Tov, the BESHT thanked his host and asked him if he could think 
of why he had merited to acquire the Esrog that was apparently 
intended for the BESHT. The man asked the Tzadik when he began 
looking to find and purchase an Esrog. The BESHT replied that he began 
several weeks before Succos. The man then explained: “Every year, on 
the day after Simchas Torah, I set up a jar, and every day I place a few 
coins in it towards next year’s Esrog. Thus, I am engaged in the mitzvah 
of Esrog all year”. The BESHT agreed that this was indeed why he had 
merited such a wonderful Esrog.  

P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


