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IMPORTANCE OF ....  

The Gemara (Kidushin 39b) states that R’ Yaakov saw a boy 
climb up a tower at his father’s instruction to fulfill the mitzvah of 
iev jukha, and on his way down, the boy fell to his death, despite 
the fact that both mitzvos (ct  suchf  and iev jukha) are rewarded 
by long life. R’ Yaakov sees this as proof that the ohnh ,fhrt 
spoken of for these two mitzvos refers to Olam HaBa. The 
Gemara asks: maybe the boy fell because he was rvrvn - thinking 
about doing a sin, to which the Gemara replies that bad thoughts 
are not punishable as if the sin had been done, except for Avodah 
Zarah. At the suggestion that perhaps the boy had thoughts of 
Avodah Zarah, R’ Yaakov would reply that if ohnh ,fhrt meant in 
this life, the two mitzvos should have ensured that he not come to 
have  thoughts of Avodah Zarah. The Toras Chaim (Chulin 142a) 
notes that all the “rurt” tenses in Ki Savo were in the present 
(dhxn, vdan, vyn, cfua etc..) except for kxp vagh rat ahtv rurt, 
which is in the future tense, because for Avodah Zarah, one is 
already subject to rurt from the moment the intent enters his 
mind. The Beis Shmuel (z”gvt 21:2) states that the Torah forbids 
immoral thoughts. The Chochmas Shlomo asks, if that were true, 
how could the Gemara have assumed so conclusively that Avodah 
Zara was the only possible thought-Aveirah that was punishable ?  
The Mishna Halachos (7:239) points out that there are several 
sources for requiring a Kaparah for bad intentions, such as a wife 
who violates an annulled vow where the Torah states vk jkxh ‘su. 
Still, the consequences of sinful thoughts generally do not rise to 
the level of Avodah Zarah. The Meiri (Kidushin 39b) warns that 
although one will not be punished for a sinful thought as if he had 
done the deed, he will still be punished for the thought if 
circumstances prevented the deed, rather than his overcoming the 
urge. Thus, for all immoral or sinful thoughts, one may incur 
punishment, but it would never be the punishment designated for 
the deed. Only for Avodah Zarah does the thought equal the deed.  

QUESTION OF THE WEEK:  
Where would the identity of a gentile, about to perform a vftkn 
on Shabbos for the sole benefit of 1 Jew, determine whether the 
Jew must object or may enjoy the results of the vftkn ?    

ANSWER TO LAST WEEK:  
(Must one bury a gun or a car that killed someone ?)  
The Kol Mevaser (1:58) forbade use of the rope used by the Nazis 
u”anh to hang Jews, proving that vtbv ruxht was not limited to 
instruments of s”c hdurv. Yet, technically, it is a bullet – not a gun, 
that kills, and one cannot label an entire car, normally intended 
for transport, as a killing machine. (See jcak ubhkg 4:157) 

DIN'S CORNER:  
A iye (minor) is not liable for aveiros he commits, and he need 
not do Teshuvah for them when he grows to adulthood. Most 
Poskim hold similarly with regard to liability for damages he 
inflicted on others. Still, he should be trained not to do such 
things, and he should later pay ihsv ,ruan ohbpk (MB 343:9) 

DID YOU KNOW THAT ....   

The Gemara (Moed Katan 23a) states that if a man’s wife dies, he 
may not marry again until after the Sholosh Regalim have passed. 
However, if he has no children, he may remarry immediately (i.e. 
after Shiva) so as not to push off the mitzvah of ucru urp. If he has 
small children, he may also remarry immediately to provide the 
children with maternal care. The Gemara relates that the wife of a 
man named Yosef HaKohen died, and in the cemetery, he 
arranged marriage with her sister, requesting her to begin caring 
for his children. The Rema (s”uh 392:3) states that special 
consideration is granted in this kind of case, because an aunt is 
presumed to care more for her deceased sister’s children than 
another woman would. The Ein Yitzchok (s”uh 1:37) adds that 
according to the Gemara (Berachos 56a), the Tochachah curse of: 
rjt ogk ohbu,b lh,ubcu lhbc refers to children placed in the care of 
a stepmother. The Rema’s Heter to arrange marriage with a dead 
wife’s sister is intended to save the children from that curse. On 
that basis, the Ein Yitzchok also ruled to permit a father, out of 
concern for his grandchildren, to break a Tenaim between his 
younger daughter and a young man when his married daughter 
died. It was that important for the surviving daughter to marry the 
widowed brother-in-law and care for his children. However, when 
parents divorce, the Rambam rules (,uaht 21:17) that the mother 
may demand to keep her son until he turns six (and a daughter 
beyond that), and afterward, she cannot stop the father from 
taking him, though this will mean that neither the mother, nor 
presumably the mother’s sister will be available to provide care.  
The Raavad asks, how can we allow the mother to keep her son 
until age six, and deprive the father from his mitzvah to teach the 
boy ? The Magid Mishnah suggests that the Rambam considered 
it sufficient to teach the young boy those initial phrases (gna,  
vnfj ,hatr, etc..) as he begins to speak. Such phrases may be 
taught during the father’s infrequent visits prior to age 6.   

A Lesson Can Be Learned From:  
The Chief Justice of the New York Court of Appeals was in Eretz Yisroel 
visiting a prison at a time when several inmates were being released. He 
turned to one of them and asked how confident he was that upon his 
release, he wouldn’t steal again. The inmate was surprised by the 
question, but after a moment, he replied that he believed he would not 
steal again, except for maybe once more. He explained that his Rebbi – 
R’ Aryeh Levine, didn’t own a watch. “Before I do Teshuvah, I want to 
get him a watch, and if I can’t buy it, I’ll have to steal it”. The judge 
wished to meet R’ Aryeh Levine, to discuss criminal rehabilitation. R’ 
Aryeh told him that it was clear that one could not expect these inmates 
to begin observing the whole Torah immediately. “I work on training 
them to observe one thing – to be truthful. I persuade them that even if 
they are caught in an unpleasant situation, that they own up to it, and 
tell the truth. Someone who accustoms himself to only tell the truth, 
knows that ultimately he will have to confess to any wrongdoing, and 
will therefore not steal. Such a concept may be applied to everyone, 
whether prone to stealing or another crime, or no crime. The knowledge 
that one cannot run from the truth is the best deterrent”. 

P.S. Sholosh Seudos sponsored by the Sheli family.  


