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IMPORTANCE OF ....  
The Mishna (Yoma 62a) states that the two goats used in the Yom 
Kippur Avodah should preferably be equivalent to each other in 
vtrn - appearance, vcud - height and ohns - value. This is derived 
from the fact that the Torah states 3 times ohrhgav hba. Does this 
mean that they have to be identical twins ? Presumably, their 
equivalence would not need to be more than what the Gemara 
(Sanhedrin 71a) requires when examining the parents of a Ben 
Sorer U'Moreh, who must also be equivalent in appearance and 
height. Since there are obvious physical differences between the 
father and mother, the equivalence must be defined as general 
similarity and not identical exactitude. However, the Tosafos 
Yeshanim suggests that the impossibility of a man and woman 
being exactly the same is why the Gemara says that there never 
was nor could there ever be a Ben Sorer U'Moreh. If so, does this 
not indicate that the definition of equivalence does indeed require 
exactness ? The Tosafos Yeshanim concludes that although total 
exact equivalence could never be achieved anywhere with 
humans, it is much more likely to find two animals whose 
appearance to the naked eye would at least seem to be the same, 
and the equivalence requirement does not demand more than what 
we are capable of providing. Would it not be assumed that when 
one measures and compares general appearances that one might 
also notice and include height ? However, from the fact that the 
Mishna mentions both, we may conclude that appearance is 
limited to facial appearance or, as Rashi suggests - coloring 
(white, black or gray), requiring a separate comparison for height. 
This distinction may be supported by the Posuk (ktuna 1:16:7) 
where Shmuel is impressed by Yishai's oldest son Aliav, but 
Hashem tells him not to look u,nue vcud ktu uvtrn kt (at his 
appearance and his height), indicating that they are separate and 
distinct criteria. 

QUESTION OF THE WEEK:  
When would someone say Kadish after doing something 
improperly, but skip the Kadish, if it was done properly ?   

ANSWER TO LAST WEEK:  
(When would kosher wine become Yayin Nesech with no contact ?)  
The Tur (s”uh 268) cites the BaHaG who says that since a Ger 
who renounces his conversion and no longer observes the Torah 
has the status of a Mumar (apostate), his wine is Yayin Nesech. 
The Prisha notes that the wine of every Mumar is Nesech. The 
Chidush here is that kosher wine owned by the Ger before he 
“renounced” also becomes Nesech, automatically. (Taz disagrees)        

DIN'S CORNER:  
According to the Shaagas Aryeh (21), Krias Shema is considered 
to be rhs, over bentsching. As such, where one davens early on 
Erev Shabbos and begins the Seudah immediately, if it is after 
,tm when he is ready to bentsch, he would have to first say Krias 
Shema and then bentsch. However, several Poskim disagree (see 
Rivevos Ephraim 5:191)  

DID YOU KNOW THAT ....   
The Mishna (Nedarim 83b) states that if a woman vows: “obue (I 
forbid for myself) any benefit from people”, she may not eat of 
her husband's food, but she may eat Leket, Shikcha or Peah, 
which the Torah obligates all field owners to leave for the poor, 
because the Posuk says o,ut czg, rdku hbgk, which means they are 
left to become Hefker, belonging to no one. The RaN points out 
that the two food sources are connected, for if she were permitted 
to eat her husband's food, she would not qualify as a poor woman, 
and would therefore be ineligible to eat Leket, Shikcha or Peah. 
From here we see that even if a woman has less than 200 Zuz, 
which is Chazal's threshold for poverty, as long as her husband 
must support her, she is not deemed poor. The Gemara (Succah 
46b) states that one should never promise something to a child 
and then not deliver, for this will teach the child to lie. Kovetz 
Haaros asks: There is a much more urgent reason for one to 
deliver on his promise to a child, for the Shulchan Aruch (s”uh 
258:12) rules that if one promises a gift to a poor person, he may 
not retract or renege, for it is the equivalent of a vow to give 
Tzedaka. Since no child owns anything, would not a promise to 
him fall into that category ? Kehilos Yaakov (ohyuehk 2:5) 
suggests that based on the RaN, every child who is supported by a 
father is automatically "credited" with the father's assets, so as to 
remove him from the category of the poor. The Mishna (Demai 
3:1) states that Demai may be eaten by the poor. Rabon Gamliel 
would feed his workers Demai because they were poor, but he 
was criticized for doing so, as he was paying off a debt (his 
obligation to feed them) with Demai. The Mitaamei Yaakov asks, 
if Rabon Gamliel was obligated to feed them, they should not 
have been deemed poor, so how could he feed them Demai ? He 
answers that a worker's status is not credited by his employer's 
assets despite the support because a worker can be let go at any 
time. Although a wife is also subject to divorce, one could say 
that the husband's support continues with the payment of her 
Kesubah, which in most cases would still provide her with the 
minimum 200 Zuz.   

A Lesson Can Be Learned From:  
A wealthy man came to the Chafetz Chaim with a proposal. The man had 
6 sons and he planned to write in his will that the Chafetz Chaim’s 
yeshiva would share in his estate like a seventh son, equal with his 6 
sons. He planned to do this if the Chafetz Chaim would agree to learn 
Mishnayos for him after he died. The Chafetz Chaim replied that he 
didn’t understand why the wealthy man wished to arrange things this 
way. “If you wish to give such a benefit to the yeshiva, why wait until 
after your death, when your sons will undoubtedly hire a lawyer at your 
estate’s expense, to prevent the yeshiva from taking a share. Give the 
yeshiva the donation now ! And as for studying Mishnayos for your 
Neshamah, why ask someone else to do it for you when you can do it 
yourself ?! Study now for your Neshamah and you can ‘put it away’, the 
same as some people put money away for their retirement. No one else 
can provide you with that Zechus better than you yourself !”    
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


