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IMPORTANCE OF ....  
The Gemara (Nedarim 12a) states that it is a good sign where 
someone is a iahc – one who can become embarrassed, and such a 
person will not easily sin. However, does not the Mishna (Avos 
2:5) state: snk iahcv tk, a shy, easily embarrassed person will not 
learn, and (ibid 5:20) that one should be rnbf zg – bold as a 
leopard ? On the other hand, when a laundryman called R’ Elazar 
b. Shimon insultingly “ihh ic .nuj”, R’ Elazar noted that one who 
had such chutzpa must certainly be wicked, and had him arrested 
(see Bava Metzia 83b).  The Gemara (Berachos 12b) states that 
one who sins and is embarrassed by it, will be forgiven for all his 
aveiros. Thus,  embarrassment is something that should be used as 
a defense against sinning, while boldness should be used when 
engaged in Avodas Hashem. In fact, the Gemara (Sanhedrin 
105a) states that chutzpa is effective, even to “force” Hashem’s 
hand, such as Bilaam did after being told initially not to go with 
Balak’s messengers. The Reishis Chochmah (Shaar HaKedusha 
Perek 16) explains the Gemara (Pesachim 86b) which advises: 
tmn .uj vag c”vgc lk rntha vn kf (do whatever your host 
instructs you, except if he tells you to leave) as referring to Acher 
(Elisha b. Avuya) who, although rejected by Hashem (the c”vgc) 
could have still done Teshuvah and “forced” Hashem to accept it, 
refusing to “leave”. This may have been the dilemma facing 
Aharon, where Rashi comments on the Posuk: jcznv kt cre that 
Aharon was auc – embarrassed to approach the Mizbeyach after 
having been responsible for the Eigel. Moshe said to him that 
although being embarrassed was proper to avoid sin, it was not the 
proper course to take when called upon to do the Avodah. Even 
after a serious aveirah of Avodah Zara, Aharon had still been 
chosen to illustrate how boldness was now required, as Rashi 
says: ,rjcb lfk. The Mishna (Sotah 9:15) states that in the era of 
Moshiach, tdxh tpmuj – chutzpa will be rampant. Despite the 
obvious negative connotation, perhaps the prevalence of chutzpa 
will provide a much-needed opportunity to those who would like 
to do Teshuvah, but were too embarrassed to present themselves.  

QUESTION OF THE WEEK:  
Where is it permitted to say something in someone else’s name, 
when that person never said it ?   

ANSWER TO LAST WEEK:  
(Which Mehudar wine should one not drink during the Seder ?)  
The Mishna Berurah (175:2) states that in order to avoid being 
required to recite a brocho of chynvu cuyv, one should preferably 
not bring any other (i.e. better) kind of wine to the Seder table, as 
saying chynvu cuyv would give it the appearance of a fifth cup. 
DIN'S CORNER:  
If a Mohel has constantly one or more Bris Milahs to perform on a 
daily basis, it is proper that he not inform the minyan with whom 
he davens Shacharis, or that he walk out after Shemona Esrei, so 
as not to deprive them of Tachanun. He would only be deemed a 
Baal Simcha for a periodic Bris. (Teshuvos V’Hanhagos 5:51)   

DID YOU KNOW THAT ....   
The Mishna (Bava Kamma 21b) defines a goring ox (ijdb rua) as 
one that gores 3 times. R’ Yehudah says the 3 gorings must be on 
3 separate days while R’ Meir says that if the ox can be labeled a 
ijdb after 3 days, it can certainly be labeled such if it gored 3 times 
in one day. The Tur (j”ut 114), in discussing the transitions 
between oadv shrunu jurv chan and kyv shrun states that after 30 
days (90 Tefilos), one may assume that one is automatically saying 
the correct phrase. The Tur cites the Maharam of Rutenberg, who 
used R’ Meir’s rationale to justify his custom to say … rucd v,t 
90 times in one day, to fulfill the 30 day requirement. However, 
Rabbeinu Peretz did not approve of that custom, finding the 
comparison inadequate. The Meforshim suggest that their 
Machlokes might be based on the nature of a ijdb rua’s 3 gorings. 
The Maharam would hold that an ox, by goring 3 times, has 
become accustomed to goring, whereas Rabbeinu Peretz holds 
that 3 gorings indicates to us that he was previously, and is now 
behaving as, a ijdb rua. Since everyone agrees that transitioning 
to/from kyv shrun requires one to accustom his tongue with 
repetition, the similarity to an ox exists according to the 
Maharam, but not according to Rabbeinu Peretz. The Magen 
Avraham (j”ut 114:3) asks why the Tur/Maharam use R’ Meir’s 
rationale (uh,ujhdb crhe) as a basis for the 90 times in one day 
custom, if we pasken like R’ Yehudah, who requires 3 days ? He 
answers that R’ Yehudah only insists on 3 days in the case of an 
ox, because if the ox gored 3 times in one day, we could attribute 
it to its having had a “bad day”. Otherwise, R’ Yehudah would 
also agree that habituation can be expedited and consolidated. 
Although generally, the rules directing which creatures may be 
eaten and which may not are a euj, Chazal have indicated that 
with regard to birds, we do not wish to eat those that are xrus 
(prey upon or tear) as that is behavior we seek to avoid. Shouldn’t 
we then also avoid eating a ijdb rua ? The Mishna (Bava Kamma 
4:8) states that if Beis Din has not reached ihs rnd over an accused 
ox, if someone slaughters it, the ox is permitted. The Rambam 
(iunn hezb 11:9) permits it for eating, whereas Tosafos (Temurah 
28a) only permits it for benefit. Perhaps their Machlokes is 
similarly explained. Tosafos would hold that 3 gorings indicates a 
prior evil nature, and as such, it should not be eaten, whereas the 
Rambam would hold that it may have gotten used to goring, but its 
essential nature would not necessarily be harmful if eaten. 
A Lesson Can Be Learned From:  
A man once claimed that the absolute separation of boys and girls in the 
Chasidic community, even from a young age, was not supported by 
Chazal, who stated in the Gemara (Yevamos 113b) that if one lost his  
keys on Shabbos, he should send out young boys and young girls to 
play in the area, and they will find the keys. The Satmar Rav ZTL told him 
that this Gemara proves that the separation is correct. Why didn’t Chazal 
say to just send boys ? It is because the presence of the girls will cause 
the boys to look down, which will help them to find the keys.       
P.S. Sholosh Seudos sponsored by the Sternberg family.   


