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IMPORTANCE OF ....  
The Gemara (Bava Kamma 41a) asks why the Torah saw the 
need to state: urac ,t kfth tku (its meat may not be eaten) 
regarding an ox that is to be put to death for having killed 
someone, when earlier, the Posuk says:  ruav kexh kuex (the ox 
should be stoned). Obviously, if the ox is killed by stoning instead 
of proper Shechitah, it may not be eaten. The Gemara answers 
that the prohibition against eating the ox’s flesh applies to a 
situation where after the ox was “sentenced” to death, someone 
went and slaughtered the ox properly. The Posuk teaches us that it 
may still not be eaten, because it is deemed a “dead” ox 
immediately after Gmar Din. Some Meforshim point out that the 
same “sentence” applies to other animals that kill a person. The 
Gemara (Berachos 27a) quotes R’ Yehuda b. Bava’s statement 
that a rooster was stoned in Yerushalayim for having killed 
someone. If so, since there is an opinion that the Torah does not 
mandate Shechitah for fowl (it is only required Rabbinically), 
perhaps the Posuk needs to tell us that if a bird was stoned for 
having killed, although the manner of its slaughter is not a 
Kashrus concern, still, it may not be eaten because it killed 
someone. If the Posuk is used for this, then how would we know 
that after Gmar Din on the ox, that Shechitah will not help ? The 
Birchas Aharon (208) notes Tosafos (Chulin 20a) who suggests 
that even according to the opinion that the Torah does not 
mandate proper Shechitah for fowl, still, the Torah does require 
that its two pipes (wind pipe and foodpipe) be pierced. As such, 
eating the rooster would not have been permitted, where those 2 
Simanim had not been pierced.  

QUESTION OF THE WEEK:  
What city’s cemetery is available for burial only to those who are 
not permanent residents of the city ?  

ANSWER TO LAST WEEK:  
(When would one say atv hrutn truc after Havdalah ?)  
Shemiras Shabbos K’Hilchaso (2:61:21) states that although a 
blind person does not recite atv hrutn for himself, as he cannot 
sufficiently benefit from light, he may recite it if he is being thmun 
minor children who cannot recite it for themselves. In such a case, 
he is to recite it for them only after completing Havdalah and 
drinking the wine.  

DIN'S CORNER:  
It is permitted for one to take the Talis of another without his 
knowledge, and recite a brocho over it to fulfill the mitzvah of 
Tzitzis, as long as one puts it back the way he found it. The same 
applies to the Tefillin of another, but not to the Seforim of another. 
(Shulchan Aruch j”ut 14:4) A woman may also use a man’s 
mitzvah items to perform a mitzvah, as the Chazakah that a man 
agrees to allow his possessions to be used for a mitzvah applies in 
all these cases. (Igros Moshe j”ut 2:106)  

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 96a) asks: If a person borrowed 
something without intending to use it, but rather so that his 
possession of it would impress others with his “wealth”, is he still 
considered a ktua, and subject to the strict rules applicable to a 
ktua who loses an item or has it stolen from him,  or do those 
rules only apply where someone has vtbv from using the item he 
borrowed ? The Ketzos (72:34) opines that if someone borrowed a 
Sefer, he does not become a ktua thereby, because even when he 
uses the Sefer to study from, he is performing a mitzvah, and we 
have a rule that one does not derive vtbv from mitzvos. This is 
similar to one who vows to prohibit himself from conferring vtbv 
on another. He may still teach that person Torah, and/or blow 
Shofar for him etc…, because such mitzvah acts Halachically do 
not confer vtbv. The Ketzos concludes that since the Gemara did 
not resolve the question concerning borrowing to appear wealthy, 
the Shulchan Aruch (n”uj 346) ruled that such a person is Potur 
from the normal liabilities of a ktua, and therefore, borrowing a 
Sefer is no different. The Nesivos (ibid 17) notes that according to 
the TaZ (s”uh 221:13), one is permitted to derive vtbv from Torah 
study, which might make borrowing a Sefer different. However, 
the Ketzos maintains that regardless of any pleasure one derives 
from study, it is still subject to the rule that mitzvos do not provide 
vtbv. The Tabaas HaChoshen explains that mitzvos are 
characterized as obligations, (,uumnv kug) and according to the 
Ketzos, Torah study is no different, Any pleasure that one derives 
from it is a spiritual pleasure, not a physical one. However, the 
TaZ holds that one cannot deny the physical pleasure of Torah 
study just as one cannot deny the physical pleasure of eating 
matzoh or Korbanos. Where such physical pleasure exists, we do 
not apply the rule of ub,b ,ubvk utk ,uumn. As such, since it is a 
Machlokes, if one borrowed a Sefer and lost it, he could release 
himself from liability by saying “hk ohe”  (I hold) with the Ketzos. 
R’ Zilberstein advises a Shul Gabbai to check with the owner 
before releasing a Sefer Torah to a Bais Aveil, since if anything 
happens to it there, the owner might have no recourse.  
A Lesson Can Be Learned From:  
In the city of Izmir lived a wealthy miser. His butler had strict 
instructions to send away all people collecting vesm with some sort of 
excuse, regardless of their story or need. However, he was still 
concerned with how to escape the collectors on his way to Shul. He hit 
upon the idea, not to take any money with him. He would therefore be 
able to say "I have no money with me. Come to my home later…" and 
depend on his butler to do the rest. Once, as he was walking in the 
street, his sandal tore. Without a single coin on him, he could not fix it, 
so he dragged it along. Suddenly he met the Rav, R' Chaim Pilaggi. R' 
Chaim understood at once what was happening and offered the miser a 
coin to fix his sandal. The miser was reluctant to take it, but R' Chaim 
said to him: "You deserve this coin, as I now understand the meaning of 
chsb ,c ohkgbc lhngp uph vn. What have shoes to do with ,uchsb ? One 
who is not a chsb (generous donor) will carry no money and will thus be 
forced to go shoeless, as he has no money with him to repair his shoes”.    
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


